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The Christocentric Theology. By Charles F. Dole ; The New 
World, September 1896, pp. 422-437. 

A certain group of Christian thinkers, such as Principal Fairbairn, 
of Oxford, Dr. Lyman Abbott, Dr. G. A. Gordon, Professor Harris, 
of Andover, and others, propose a new theology. They are men of 
warm, genuine religious feeling ; men even of vehement enthusiasm. 
Their system is called "Christocentric," because it identifies Chris- 
tianity with the doctrine of the person of Christ. The elder evan- 
gelical theology insisted on a circle of tenets, such as the infallibility 
of the Bible, the fall of man, eternal punishment, etc., which the new 
virtually discards. Its simple creed is that Christ is a unique being 
who incarnates the love of God. To worship, obey, and love him is 
to worship, obey, and love God. To be out of accord with him is to 
be in sin. To possess his spirit is to be saved. This is a practical as 
well as a simple gospel. 

Moreover, it makes an appeal to sentiment. The name of Christ 
possesses a charm acquired through many centuries of indoctrination 
and association with all that is noble and lovable. This theology 
further offers a show of philosophical foundation. Dr. Gordon sug- 
gests that "the eternal Pattern of our race " may have been included 
in the nature of the infinite God. Man longs for a perfect king to 
follow ; why should not this perfect king appear and show him the 
norm of his life? 

In testing this theology one' should note its lack of consistency 
and structure. Its idea of Christ and his relation to deity is mys- 
tifying. Here, its advocates say, is "the Eternal Filial," "the Christ 
in the deity," "in God's nature there is an Eternal Society." These 
expressions either stand for absolute mystery, in which case they might 
as well be a large algebraic X, or they contain some helpful truth 
regarding the nature of God. If so, what is their meaning? Or we 
may inquire into the idea of the person of Christ metaphysically. 
Was Christ on earth an infinite person? Then he was not what he 
seemed ; which would be the heresy of Docetism. Evidently he did 
not possess the attributes of infinity and omnipresence. How is he 
then now an infinite person? Either we have two Gods exactly alike 
in all particulars or the true personality of Jesus is lost. But what of 
the life of the unique, "the Archetypal Man"? First, such an ideal 
being is not a real man. A real man grows ; never attaining to the 
absolute. Jesus was a real man ; he was capable of temptation. It is 
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not in human nature to grow into, but towards the ideal pattern of 
the race. The idea of a pattern incarnated is in itself out of line with 
all we know of the universe. No star or flower or crystal presents the 
absolute norm of its kind. Every man is man only as he is less than 
the ideal man. The truth is, that the identification of the ideal man 
with the historic Jesus is the obvious survival of an outgrown pseudo- 
Platonic theology. The Christocentric theologians do not themselves 
treat the historic Jesus as the ideal man. 

They do not accept his authority as implicitly as they profess to do. 
They cannot point to a single teaching of his which they accept simply 
because he said it, and not because it is in their judgment true. They 
take good care to interpret the words of Jesus in the light of the uni- 
versal reason. In using analogy to illustrate their view of the place 
of Jesus they show more than elsewhere the weakness of their position. 
If Jesus is in religion unique as other exceptional men are, each in his 
sphere, why are they not satisfied in classifying him among the proph- 
ets, as other exceptional men are classified in their special spheres? 
But the main question is one of facts. Was Jesus an unique person 
according to the records? Is it true that in his life alone the mani- 
festation of God has been complete in such a manner as to make his 
conduct everlasting rule, and his word the word of God? The evi- 
dence in the records is not sufficient to establish this. His life is given 
in fragments. Was he sinless? All that can be said is, that no evi- 
dence of sin appears in his record. But the same may be said of many 
other good men. On the other hand, the records show that he was 
tempted ; he was subject to waves of depression ; he was impatient 
towards certain classes of evil doers ; he did not sympathize with the 
rich and influential; he showed bitterness towards the Pharisees. 
These characteristics are below the ideal of manhood. The positive 
facts for which Jesus is accounted unique are also not satisfactory. His 
teachings, though clearly and forcibly put, are not new. His love and 
devotion, though the purest and greatest known in any individual, are 
found in all souls in a lesser degree. In fact, they show his humanity 
to be not less but more real. His claims for himself cannot be con- 
ceded any more than those of Savonarola or any other noble soul who 
was the creature of the age he lived in and shared its imperfect views. 
Either he was misunderstood or deceived as to himself. In either 
case his claims fall to the ground. His miracles must be treated on 
the same principles as other miracles performed before or since his 
day. In one place Jesus is certainly unique. This is his historical 
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position. With him the new type of loving life came to stay, though 
occurring sporadically before. He stands at the glorious point in his- 
tory where the line of spiritual life, before somewhat flickering, becomes 
sure and continuous. To recognize this of him is to admit the senti- 
mental, illustrative, and symbolic use of his name. To demand any- 
thing more in his behalf is to ask what cannot be justified at the bar 
of reason, while it serves as a disturbing element. 

The article is a critique of the Christocentric theology from the standpoint of 
modern Unitarianism. The writer has certainly pointed out some serious flaws in the 
new system. But he asks too much of his opponents. To his charge that they are 
not able to state clearly the metaphysical side of their doctrine they may fairly retort : 
That may be due quite as much to the subjective conditions in their critic as to their 
own failure to grasp and present the matter. It is certain that his critique of the 
general doctrine of the Trinity to the effect that this doctrine does not furnish any 
helpful elements as to the personality of God is a misjudgment of the doctrine made 
by a very small fragment of those who have tried to think through the subject. The 
vast majority have recognized in it very great helpfulness. 

McCormick Theological Seminary. A. C. Zenos. 



The One Flock of Christ. By Charles A. Briggs; Reformed 
Quarterly Review, July 1896. 

In the interpretation of the story of the Good Shepherd, found in 
the gospel of John, his personal relation to the individuals of the flock 
is usually considered, but Dr. Briggs considers his relation to the flock 
as a whole. 

Jesus predicts the union of Jew and Gentile under one Shepherd. 
It is his mission to effect this union. He sends his ministers to preach 
the gospel to the whole creation, and tells them that he will not come 
again until, through their preaching, all his sheep have been led into 
the one flock. This one flock, as a complete and perfect organism, 
is the goal of his redemptive work. But before the time of the accom- 
plishment of his gracious purpose, it is not the mind of Jesus that his 
sheep should remain apart, scattered or organized in a great number of 
different flocks. There is one Shepherd for each of the sheep, and 
only one Shepherd for the whole body of the sheep. The only nor- 
mal relation is one flock, one Shepherd. 

But all Christians are not now gathered into one flock. The 
Roman Catholic church recognizes no other flock of Christ than that 
within its own fold. Protestants, to be sure, regard all who love Christ 
as members of the invisible church, but, since no visible church is 



